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Parshas Boi 5770

The Two Bloods of Korban Pesach and Bris Milah
Are the Foundation of the Entire Torah

In this week's parsha, parshas Boi, Hashem commands Moshe Rabeinu to present to Israel the
mitzvah of sacrificing the korban pesach, in preparation for the exodus from Egypt. It states
(Exodus 12,7):
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Afterwards, when Moshe Rabeinu presents the command to all of Israel, the verse states
(ibid.23):
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Apparently, the words "FITiT 72T NR" "this matter,” refer to the placement of the blood on the
lintel and the doorposts; concerning this matter, it says "as a decree for yourself and for your
children forever."

Both the Ohr HaChaim hokodesh and the Droshes Chasam Sofer ask the question: Where do we
find that our ancestors followed this practice or that the Rabbis instituted this practice? It seems
that this decree is not being practiced forever, in every generation, as commanded in the verse.

The Ramban and the Even Ezra sensed this difficulty and elucidated the verse simply as a
reference to the korban pesach and not to the placement of the blood. According to the sequence
of the verses, Moshe Rabeinu doesn't mention this matter until after giving the command about
placing the blood on the lintel and the doorposts. This suggests that he was requesting that future
generations actually place the blood around the door. We must, therefore, seek a better
understanding of this matter.

The Two Bloods of Pesach and Milah
on the Lintel and the Two Doorposts

Let us begin with the words of Rashi (12,6) quoting the Mechilta:
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The awaited time for the redemption was at hand, and the people were devoid of merit; so, the
Lord gave them two mitzvos to perform that night—the blood of the korban pesach and the blood
of the bris milah.

Concerning these mitzvos, we find a novel interpretation in the Targum Yonasen on the possuk
(Shemos 12,13):
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The Almighty instructed that the two bloods—the dam pesach and the dam milah—be mixed
together and thrown together on the lintel and the doorposts:
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We also find this interpretation in Zohar (Boi 35:): “NIOST M M7 11 M M1 ™0~ ; and,
additionally, (Emor 95.): Nmnb S5y o mm ,MTANNRT RNPT M XA0LT T N M7 PNy
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The Pirkei D'Rabbi Eliezer (chapt.29) goes a step further and comments that not only was the
redemption from Egypt in the merit of the blood of the pesach and the blood of the milah, but the
future redemption will also be realized in the merit of these same two mitzvos:
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Milah and Pesach Are Two Motzvhos that Carry the Pe  nalty of n12

Let us now address the issue of why Hashem specifically chose these two mitzvos to facilitate
the exodus from Egypt. These two positive commandments possess a novelty, not found in any
of the other 248 positive commandments. If one fails to perform either of these two mitzvos, he is
punished with “kores”--divine punishment by premature death. With regard to the mitzvah of
milah, it is written (Bereishis 17,14):
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regard to the korban pesach, it is written (Bamidbar 9,13): N5 70T MY NKIT AWK WINRTY
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We should explain why these two mitzvos are treated so uniquely. Simply put, the Almighty took
Israel out of Egypt in the merit of the blood of the korban pesach and the blood of the bris milah.
This process culminated in His taking us to be His nation and giving us His Torah, as it is written
(Shemos 6,7): "0p5x5 025 »»m ayb 5 nanx P, As a consequence, anyone who
fails to perform these two commandments is exposing the fact that he is not a part of the people
of Israel—who were chosen to be Hashem's people in the merit of these two commandments.
The appropriate punishment, therefore, is “kores”--such an individual has no portion or legacy
among the people of Israel.

A deeper significance for the choice of these two mitzvos can be presented based on the
commentary of the holy, genius and author of the Chidushei Ha'Rim. The reason the Almighty
commanded lIsrael to place these two types of blood on the lintel and doorposts was so that:
»ma15 oa3mna 5x X125 minwnn i K517, “He will not permit the destroyer to enter your
homes to smite.” This should be understood in conjunction with what we have learned in the
Mishnah (Berachos 13.):
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one will first accept upon himself the yoke of Heavenly Dominion and, afterward, accept upon
himself the yoke of commandments. In other words, the first paragraph of “krias shema” is
acceptance of Hashem as our Master; whereas the second paragraph concerns the acceptance
of the commitment to fulfill the commandments.

Now, the nation of Israel came into being during the plague of the firstborn, N1M122 NoN; they
were referred to as (Shemos 4,22): "SNaw? ™M132 12", my firstborn son, Israel. This is why they
were commanded to place on their doorways the blood of the korban pesach and the blood of the
bris milah. The blood of the milah represents @mw mMabn Sy — acceptance of the yoke of
Heaven—the placing of the Almighty's seal upon our flesh. The blood of the korban pesach, the
slaughtering of the Egyptian's g-d for Hashem's sake, represents the yoke of mitzvos. This is why
every generation is commanded to place mezuzahs on the doors to our homes; they contain
these two paragraphs of “krias shema” expressing the acceptance of aMmw Mmabn 5w and the
acceptance of ¥ Sy

It is apparent that he intended to provide an answer to the Ohr HaChaim hokodesh's question
mentioned above concerning the placement of the blood on the lintel and the doorposts: the
verse states that this decree is to be observed forever; yet, we don't find this observance in fact.
Based on the Chidushei HaRim's teaching, the verse is speaking of the commandment of
mezuzah which is a substitute for the milah blood and the pesach blood. The mezuzah contains



the two paragraphs of “krias shema” expressing the acceptance of BMaw mabn 51y and 5y
X, which are also expressed by the blood of the milah and the blood of the Pesach.

It now makes perfect sense why failure to perform these commandments results in “kores”.
These two mitzvos form the basis for the entire Torah—the acceptance of Hashem's Sovereignty
and the acceptance of His mitzvos. In their merit, we were taken out of Egypt, chosen to be His
people and given His Torah. Consequently, whoever chooses not to fulfill these two
commandment, reveals that he has no interest in accepting the yoke of Heaven and the yoke of
mitzvos. Thus, he deserves being cut off from any part and legacy amidst the people of Israel—
the punishment of “kores.”

The Gra's Chiddush Concerning Two Types of Yetzer H  orah

As it is the nature of Torah to be expounded in seventy different ways, we can suggest a novel
approach and interpretation concerning these two commandments, "lob B71” and "1tHMm o17—
the vehicles chosen by the Almighty for the exodus from Egypt and for the future redemption.
This interpretation will be based on an important principle from the teaching of the Gaon from
Vilna, zy"a, in his commentary on Mishlei. He teaches that every person possesses two yetzer
horahs that he must confront and battle—an external yetzer horah and an internal yetzer horah.
His comments pertain to the verse (Mishlei 18,11): " [2awil TN MY NMp MWy N0
1N1DWwn2a". Here are his holy words:
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Let us dive into the depths of this wonderful idea. The Gr"a teaches us that we all possess an
internal yetzer horah preventing us from serving Hashem. He is referring to a concept presented
by Rabbi Chaim Vital, ztsl, in Shaarei Kedushah in the name of his master, the Arizal: man's life
force is composed of four basic elements by M M WKR — fire, wind, water and dust. These
elements are responsible for all of man's negative behavior. The element of “fire” is the source of
haughtiness and anger; the element of “wind” is the source for prohibited speech, such as lies,
gossip and loshon horah; the element of “water” accounts for man's cravings and lust; the
element of “dust” is the source of sadness and laziness toward the service of Hashem.

Additionally, there is an external yetzer horah—the negative influences of the external
environment surrounding us. This yetzer takes the form of nonobservant people who chase after
the temptations and nonsense of this world, and who taunt and make fun of those who serve



Hashem. Here the Gra states: "N¥w3 15y 1am> 12 nnb 5y amm yapa 1951 in other
words, the mezuzah is a protective device against the external yetzer horah, the negative
influences surrounding us.

Correcting Misinterpretations of the Gra's Teaching

| wish to point out that the Gra's teaching is often misinterpreted. Many present his view of the
mezuzah as being a protective device for when a man leaves the confines of his house, but not
as a protective device when he is at home. It is my humble opinion, with all due respect to those
other scholars, that they have erred and misinterpreted the Gra's meaning. We've learned in the
gemorah (Avodah Zorah 11.) concerning the mezuzah:

7apn 1518 ;Y102 1NIR DMnwn 177ay1 Duban awn oM wa ']‘7ﬂ a0y bw oumme
"oy T nnyn N1 NRY NW? T NARIY L YINANR TR XM D1ban Ay
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We also find an explicit statement in the holy Zohar (Bo 36.):
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We also find in the Zohar Chadash (Midrash Russ 103:):
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All of these sources clearly emphasize that the mezuzah constitutes an internal protection of our
homes. The Darkei Moshe (Yoreh Deah 286,4) in the name of Shu’t Maharam Retenberg (108):
"12 v15wW5 5137 prrn mw PR ,INa5AD AMma [pinnw N bow nx nvamn.

“l am certain that any house equipped with a proper, halachic mezuzah, is beyond the power of
any harmful force". It is inconceivable, therefore, that the Gr’a of Vilna, who was well-versed in
the revealed as well as the hidden meanings of the Torah, would teach that the mezuzah only
served to protect man upon his leaving his house.

Rather, it seems clear that the Gr'a means to teach that the mezuzah protects against the
external yetzer horah—people chasing after their hearts' desires and mocking Torah-observant
Jews. For, when a man steps outside his home to make a living, he is likely to encounter such



negative influences; those influences may then follow him back into his home and have
deleterious effects upon him and his family members.

It is for this reason, that the Almighty commanded the Jew to place a mezuzah at the entrance to
his home, containing the paragraph of acceptance of the yoke of Heaven and the paragraph of
the acceptance of the yoke of mitzvos. By reminding him to accept these two yokes upon himself
as he returns home, the mezuzah serves as a protective device from the external yetzer horah
inside the home, as well.

The Opening Halachos in Shuchan Aruch

In any event, we've learned from the Gr”a that everyone has two yetzer horahs, an external one
and an internal one. Come and see how nicely this explains the Mechaber's and the Romah's
choices for their opening passages in the Shulchan Aruch (Orach Chaim 1,1):
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It seems that they chose to begin the Shulchan Aruch with the matter of how to deal with and
overcome both the internal and external yetzer horahs. The Mechaber opens with the halachah:
"INT12 nTMavh 9122 Tmyh MR 92N, This teaching is directed against the internal yetzer
horah, that tries to overcome us with feelings of laziness to prevent us from getting out of our
beds promptly in the morning. The Romah opens with the following: " N1 ,™n 15 /1 mnw
nMaya vHy Duybnm IR M2 nbn wman k5 Loprvn mbyna mmna 5 55a
”N”MWn. This teaching is directed against the external yetzer horah, the people who scorn and
deride one's service of Hashem. By withstanding the tactics of these two evil inclinations, one is
able to observe all of the halachos in the Shulchan Aruch without interference.

The Rambam's Teachings with Regard to Eliminatingt  he External Yetzer Horah

The Gra’s teachings concerning the uphill battle against the external yetzer horah, are founded
on the illuminating words of the Rambam (Hilchos De'os 6,1):
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He immediately follows with a second more proactive halachah:
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Here the Rambam suggests ways of attaching ourselves and getting closer to chochamim and
tzaddikim, so as to learn from their actions. He recommends marrying the daughter of a Torah
scholar, marrying off your daughter to a Torah scholar, eating and drinking in their company,
engaging them in business transactions and associating with them in any manner possible.

The Two Bloods of Korban Pesach and Bris Milah
To Abolish the External and Internal Evil Inclinat ions

We now understand more clearly why the Almighty specifically chose these two mitzvos as
vehicles; their purpose is to abolish the external and internal yetzer horahs. First, the blood of the
korban pesach which is meant to combat the external yetzer horah. The Tur writes with regard to
Shabbos Hogadol (Orach Chaim 430):
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It clearly states that the purpose of the korban pesach was to counteract and eliminate the
negative influences suffered by Israel during their exile among the Egyptians. By slaughtering the
pesach in plain view of the Egyptians, they abolished the external yetzer horah.

The blood of the milah, on the other hand, was intended to eliminate the internal yetzer horah.
The Rambam in Moreh Nevuchim (part 3, chapt.49) states that the purpose of the commandment
of milah is to weaken man's yetzer horah; this is reflected in the blessing recited after the bris:
"WTIP DM NIND DN NIRYRY DW 1IRWA PIM [van T Wp AWK

It is now evident, why Hashem chose these two commandments to facilitate the exodus from
Egypt. Once these two evil inclinations were negated, the people of Israel could fulfill all of the



Torah's commandments. Similarly, the future redemption will hinge on these same two mitzvos in
order to defeat the external and internal yetzer horahs.

The insight provided by the Chidushei HaRim fits in so nicely, now. The mezuzah on our front
doors substitutes for the blood that was placed on our doorposts in Egypt. The two paragraphs of
“krias shema” contained in the mezuzah—the acceptance of the yoke of Divine Sovereignty and
the acceptance of the yoke of Torah commandments—correspond to the abolition of these two
evil inclinations, the internal and the external.



